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Shivaji and Sambhaji be also allowed to be entitled to a share of
the quasi-divine character.*7
At this point, I cannot resist the temptation to draw attention
to a passage in Krishnaji A. Sabhasad's Life of Shivaji. Although,
as above stated, his movement was in essence a religious one, it appears
that in providing for the preservation of temples and religious institu-
tions of his own faith,*8 Shivaji also continued the existing grants in
favour of Musalman Pirs, mosques, &c., for keeping uj> lights4' and
religious services. As Sabhasad's Life professes to have been written
at the desire of Rajaram, the second son of Shivaji, in 1694, and as
there is some internal evidence to confirm this claim, the information
furnished by Shivaji's biographer is obviously of great historic value.
To return, however, to our main point. In connection with this
ecclesiastical jurisdiction, it may be useful to note, that it is clear
from the Kayastha Prabhunchi Bakhar/0 that the Musalman sovereigns
of Bijapur were also on occasion called on to deal with these ecclesias*
tical cases arising among their Hindu subjects. If appears, for in-
stance, that in the course of the quarrels between the Brahmans and
Prabhus in the Konkan, the two parties once went to the local Bijapur
p. 149, (which shows that Akbar was regarded as a rdivine incarnation), and
Dowson's Elliott Vol. V, pp. 567-70. In Dowson's Elliott Vol, VII, p. 284, we
are told that there was in Delhi a sect of Hindus who did not take their
daily food until after they had "Darsana" of Aurangzeb, and were thence
called Darsanis!
*TSee Chitnis's Rajniti, p. 123; Chitragupta's Shivaji, pp. 5, 16, 32, 41, 101;
Kharda Bakhar, p. 22. In the Kayastha Prabhunchya Itihasachin Sadhanen
jCGramanya) p. 5, it is stated, that when the dissensions between the Brahmans
and-Prabhus were going on in the fife-time of Narayanrav Peshva, the champions
of the former said: "What does it matter what is in the Shastrajs? Who looks
at them? The Peshvas are sovereigns. It is necessary to act as they'direct"
Tavernier, Vol. I, p. 356 shows a similar complacency on the part of Mahome-
dan Doctors of the Law in presence of Aurangzeb. And see also Bernier, p.
288.
4*See Sabhasad's Life, p. 27; Chitragupta, p. 40; V. J. Vistara, Vol. IX,
y 36; Fryer's Travels, p. 68, and Bernier, pp. 188-9, afford independent con-
firmation of these statements. And Dowson's Elliott, Vol. VII, p. 260, is of
special value, as coming from a Mahomedan source. This tolerance sometimes
was carried too far; see inter alia Marathi Samrajya Bakhar, p-. 14, (see also
the curious story at p. 48); M. R. Chitnis's Sambhaji, p. 5; Holkar's Kaifiyat,
p. 108 (where the Holkar takes the "Kakiri", a matter still not uncommon),
Forrest's Selections, p. 1* Forbes*s Oriental Memoirs, Vol. II, pp. 118, 255.
With this may be compared Mahomedan liberality as shown in the prohibition
of cow-slaughter procurea by Mahadji Sindhia from the l5elhi Emperor. See
Grant Duff, Vol. Ill, p. 76; Malcolm's Central India, Vol. I, pp. 164, 194. And
see also Bernier, pp. 306, 326. The Portuguese arfc stated to have been very
intolerant;' see the Sashti Bakhar. p. 1: Dowson's Elliott, Vol. VII, pp. 211,
345; Ovingtons Voyage to Surat, p. 206.
°As to^ this compare Scott's Deccan, Voi I, p. 203. Fryer's Travels, p.
\2A+
fi°PP. 8-9. At a later stage of these disputes, in the days of Nana Fadanavis's
power, the Prabhus said "all our caste prays for an assembly of Pandits to be
convened to determine our status. Then let an order of the State be issued,
and it will be our duty to have the ceremonies performed as ordered. Only
let the State orders be given after due consideration**. Kayastha Prabhunchya
Itihasachin Sadhanen (Gramanya), p. 17; K, P. Bakhar, p. T2.

